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 esach is coming soon.

Please fill in and send the form for
Chametz (see  page 12), or get rid of ALL your
Chametz.

This year the first Seder falls on Saturday night
(same as in 2005, 2001 and 1994), which makes
things a little more complicated. If you want to know all
the details of how to deal which such a situation go to
http://www.aish.com/passlaw/passlawdefault/When_Passover_Falls_Out_
on_Saturday_Night.asp

We have to be careful about how we get rid of
our Chametz :

We search for the Chametz Thursday  evening
(not Friday), the Chametz is burned Friday  morning
around 10 a.m. (not Saturday, as we cannot start a
fire on Shabbat), but we have to keep two bread rolls
for Motzei on Friday night. Be careful not to leave
crumbs from these 2 rolls.

We also need two bread rolls for Motzei at lunch
Shabbat , but if we eat lunch after 10 a.m., this is not
possible as it is forbidden to eat Chametz then. Very
observant Jews daven Shabbat morning very  early
(they start at 6 a.m.). In Moncton we will not start that
early (I doubt many people would come :-) ), so we
should use egg matzoth for Motzei at lunch , that
day.

Chametz will be sold with the provision that the
buyer will possess it only on Shabbat at 10 a.m.

If you want to know when is the fast of the first-
born and when to conduct the search for Chametz, go
to the schedule posted page 10 of this bulletin.

Don’t forget the poor. We will gather your dona-
tions for Maos Chitim, so send it with the Chametz
form or bring it to Shul .

Readers: this bulletin is one way to communicate
the news of the community to the members. So,
PLEASE, let us know what is happening to you and to
your family.

Chag Sameach, happy Pesach from Anne and I.
FW

E, in Moncton, are lucky to have received the
visit of some very interesting speakers. In
February Mazal Renford  came from Haifa, Is-

rael, and spoke to a journalism class at the Université
de Moncton. She later came to the synagogue and
met a few congregants. Mazal is a powerful, very im-
pressive speaker. In her quite way she showed that
the work she is doing with the Golda Meir Centre in
Haifa, helping women from various parts of the world,
including Palestine, becoming economically self-
sufficient, is very productive. To know more of Mazal’s
work, visit
http://mashav.mfa.gov.il/mfm/web/main/missionhome.asp?Mi
ssionID=16210&
The journalist students were very impressed by her
speech. They realized, listening to Mazal, that Israel is
a country which doesn’t hesitate to help people from
the developing countries. Mazal was also able to con-
vey the idea that Israelis want peace, not war.

We had other speakers. Among them, Paul
Michaels,  from C.I.C. He spoke to the congregation
on April 9. Everyone present was impressed with his
talk about the media and Israel. It is important for
each of us to keep abreast of the developments in the
middle east so we can correct some of the misconcep-
tions propagated by the enemies of Israel.

Three major events are taking place after the Pe-
sach holiday. On Sunday, May 4 at 2:00 p.m., we will
be holding the annual Holocaust Memorial  in the So-
cial hall of the Shul. Please read the announcement
below.

There will be the usual readings and refreshments,
and the highlight will be a conference from Leo  Adler ,
Director of National Affairs Friends of Simon Wiesen-
thal Centre  for Holocaust Studies. Please come and
support the community at this very important event.

During the week end of May 2 – 4, plan to attend
some of the events of the Greater Moncton Earth
Day Festival . Visit http://www.monctonearthday.com/
to get all the details.

On Sunday, May 11, at a time to be announced
soon, we will celebrate a very special Yom
Ha'AtzmaÕut (Israel's Independence Day, the 60th an-
niversary this year) with a concert by two musicians
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who will be visiting from Israel. This program is spon-
sored by the AJC and promises to be very enjoyable.
Further details will follow.

Thank you,  Joseph Kohn  and Ivan Cohen . We
couldn’t manage the services without you. Thank you
Joseph for the leining and your talents of Bal Korei.
Thank you Ivan for reading the Megilah and for your
beautiful hazanic melodies. The community is very
thankful to Jack Haller  for organizing the Junior Con-
gregations. Thank you Joan Sichel , always ready to
help with the kiddushes. Thank you to Harry  Gorber
who has supervised quite a number of repairs and
renovations in the synagogue and to Jordan  David-
son  who spent many hours after the damage caused
by the water on the walls.

Thank you to all who have helped with various mat-
ters. Thanks to all of you the congregation is well and
alive.

Thank you to Nicole  D., Victoria V., Zohar E. and
Ann G. for your involvement with the immigration
committee. Thank you Shawnda for helping with the
bulletin.

Thank you Rabbi Ellis for the great help in Shul
and at the hospital.

A roster  has been prepared and will probably be
circulated soon. However it is gratifying to see that the
minyanim have been good for the past four or five
weeks. We do hope that it will continue.

The ladies are thoroughly missed. There rarely are
more than two during the services. Let us hope that
things will change with the arrival of the good weather
and that a vibrant Sisterhood  will again exist in
Moncton as it did in the past.

ANNOUNCEMENTS

Interested in volunteering on the
immigration  committee?

Please contact Nicole at
druckman@drdlaw.ca

or 857 3594

MAOS CHITIM
"Maos Chitim" means "money for wheat".

It is an established custom for every city to
make a collection to supply the poor with their
Pesach needs. This custom has the weight of
law.

To donate to our Synagogue Maos Chitim
fund, do it together with the Chametz form.

Refuah Sheleima, best wishes
to all who are not well

Holocaust Memorial,
Sunday, May 4, 2008,

2 p.m.

In the social hall of the Shul.

Leo Adler , Director of National Affairs Friends of
Simon Wiesenthal Centre  for Holocaust Studies,
Toronto will be the featured speaker at the memo-
rial.

Sponsored by A.J.C.
Leo Adler is a criminal lawyer, and also presenter
and writer on issues relating to human rights, War
Crimes, the International Criminal Court and security-
oriented events.

His talk will be
"The Holocaust--Not Just for Jews ".

I will be calling on members to help with the prepa-
rations and to participate at the service. Of course,
everyone is welcome.
Please invite your friends and neighbours and es-
pecially young people, who are not part of the
community.

You can call me at 854-4216 with questions, offers
of help, etc.

Joan Sichel

Yom HaAtzmaÕut
Sunday, May 11th,
time to be announced

In the social hall of the synagogue

Sponsored by A.J.C.

Two musicians

MORAN ROSENBERG, 23
from Tel Aviv

SHIR VINEBERG, 22,
from kibbutz Dafna, Etzba Hagalil
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Steve Gergely  passed away on Sunday
March 30, 23 Adar II 5768.

He will be thoroughly missed.
Condolences to Sara, Peter and Robert

and their families.

Do you care about our planet ?

Our ONLY planet!

Do you want your children and grandchil-
dren to have an Earth on which to live?

Then PARTICIPATE to some of the events
of the

greater Moncton Earth day Festival .
May 2, 3 & 4, 2008

All the details at
http://www.monctonearthday.com/

Deborah Hertz. ÇHow Jews Became
Germans: The History of Conversion
and Assimilation in BerlinÈ.
New Haven: Yale University Press, 2007. 276 pp.
Illustrations, notes, appendix, index. $38.00 (cloth),
ISBN 978-0-300-11094-4.

Reviewed for H-Urban by Barry Jackisch, De-
partment of History and Social Sciences, University of
Saint Francis

The Conversion Debate and Berlin's
Jewish Community

«How Jews Became Germans» is an intriguing
book. Deborah Hertz blends detailed personal ac-
counts and biographical sketches into a broader nar-
rative that describes an important issue of Central
European Jewish identity: namely, the challenge of
Jewish conversion to Christianity and its impact on as-
similation and social status. Hertz offers insights into
both the response of non-Jews to Jewish conversion
at the time (i.e., 1645-1833), as well as a nuanced
analysis of how the conversion debate affected Ber-
lin's Jewish community. Hertz's book deserves highest
praise for its ability to weave individuals' painful per-
sonal decisions into the broader fabric of the history of
Berlin, the German states, and Central Europe. Be-
cause of this approach, this book will interest scholars

not only in Jewish studies but also in other fields, in-
cluding German and Central European history.

The statistical base for Hertz's study comes
largely from the files of the «Judenkartei», or «Jewish
File», compiled by the Nazis to trace exhaustively
Jewish conversion in Berlin from 1645 until 1933.
While the Nazis hoped to use the file for the sinister
purpose of enforcing racial legislation, Hertz was, in-
stead, able to mine these records to establish a de-
tailed pattern of conversion rates. This statistical basis
is supplemented by a rich collection of sources fea-
turing personal accounts, published articles and re-
cords, and other pertinent archival holdings. Armed
with this impressive array of source material, Hertz
seeks to address several essential issues. First, why
did Berlin's Jews choose to convert or not to convert?
Second, to what extent did conversion lead to assimi-
lation? Third, what impact did this difficult decision
have on individual Jews, their extended families, the
Jewish community, and Berlin society as a whole?

Hertz deftly covers these issues in her history
of Berlin's Jewish community. She uses both case
studies (e.g., Rahel Levin Varnhagen and the Men-
delssohn family) and important historical moments
(e.g., the 1812 Emancipation Edict and the «Hep-
Hep» riots) to show how larger events helped shape
local identities. In the course of her analysis, these
case studies help us better understand the varied mo-
tivations for conversion and the complicated relation-
ship between conversion and assimilation. Hertz ably
demonstrates that even for those Jews who believed
that conversion offered a path toward social ad-
vancement the price was often very high. In many
cases, converts still faced intolerance and were often
not embraced by the non-Jewish Berlin establishment.
Certainly, as Hertz demonstrates, conversion was no
panacea for Jews seeking advancement in a society
that all too frequently opposed them.

While this book offers a wealth of important
new insights into Berlin's Jewish life from the seven-
teenth through the mid-nineteenth century, it incorpo-
rates some questionable stylistic choices. Hertz is ob-
viously passionate about her topic and sees a clear
parallel between the past and the present. She states
in her acknowledgment: "I have written this book be-
cause I cannot decide whether a passionate ethnic
identity is necessary for personal happiness.... History
is at once an objective scholarly project and a huge
therapeutic space. The past is buried in obscure
books in libraries and yet ever present, ready to serve
as a mirror to very personal quests" (p. ix). In fact, this
commitment to her topic leads her, at one point, to re-
fer to Varnhagen, one of the central case studies in
the book, as a "heroine" (p. 215). Moreover, in the
second paragraph of the book's epilogue, Hertz dis-
closes her attitude toward the Jewish converts she
has studied so carefully in her book, describing her
personal struggles with the idea of assimilation.
Scholars could legitimately question the notion that
history can be at once «objective» and personally
«therapeutic». Because of this concern, some readers
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may question Hertz's decision to include these in-
tensely personal statements, and some may even find
that they distract from an otherwise well-developed
scholarly apparatus.

Finally, Hertz ends her narrative in the mid-
1830s but does not clearly explain why. As she points
out, the «Judenkartei» contains data through 1933.
Many of the charts and tables in her appendix track
statistics through 1880. In fact, the book's subtitle
(«The History of Conversion and Assimilation in Ber-
lin») seems to imply a comprehensive treatment of the
subject in question. Perhaps the addition of specific
dates in the subtitle (e.g., 1645-1833) would have
helped potential readers better understand the book's
chronological focus.

In spite of these criticisms, Hertz has produced
a valuable examination of Berlin's vibrant Jewish life
and presents readers with another contribution to the
ongoing debate about the complicated issues of Jew-
ish conversion and assimilation. Certainly, this study
will continue to attract scholarly attention for many
years to come.

OPINION
Worshippers of Death

by Alan M. Dershowitz
March 3, 2008

Zahra Maladan is an educated woman who
edits a women's magazine in Lebanon. She is also a
mother, who undoubtedly loves her son. She has am-
bitions for him, but they are different from those of
most mothers in the West. She wants her son to be-
come a suicide bomber.

At the recent funeral for the assassinated
Hezbollah terrorist Imad Moughnaya -- the mass mur-
derer responsible for killing 241 marines in 1983 and
more than 100 women, children and men in Buenos
Aires in 1992 and 1994 -- Ms. Maladan was quoted in
the New York Times giving the following warning to her
son: "if you're not going to follow the steps of the Is-
lamic resistance martyrs, then I don't want you."

Zahra Maladan represents a dramatic shift in
the way we must fight to protect our citizens against
enemies who are sworn to kill them by killing them-
selves. The traditional paradigm was that mothers who
love their children want them to live in peace, marry
and produce grandchildren. Women in general, and
mothers in particular, were seen as a counterweight to
male belligerence. The picture of the mother weeping
as her son is led off to battle -- even a just battle --
has been a constant and powerful image.

Now there is a new image of mothers urging
their children to die, and then celebrating the martyr-
dom of their suicidal sons and daughters by distribut-
ing sweets and singing wedding songs. More and
more young women -- some married with infant chil-
dren -- are strapping bombs to their (sometimes preg-
nant) bellies, because they have been taught to love

death rather than life. Look at what is being preached
by some influential Islamic leaders:

"We are going to win, because they love life
and we love death," said Hassan Nasrallah, the leader
of Hezbollah. He has also said: "[E]ach of us lives his
days and nights hoping more than anything to be
killed for the sake of Allah." Shortly after 9/11, Osama
bin Laden told a reporter: "We love death. The U.S.
loves life. That is the big difference between us."

"The Americans love Pepsi-Cola, we love
death," explained Afghani al Qaeda operative
Maulana Inyadullah. Sheik Feiz Mohammed, leader of
the Global Islamic Youth Center in Sydney, Australia,
preached: "We want to have children and offer them
as soldiers defending Islam. Teach them this: There is
nothing more beloved to me than wanting to die as a
mujahid." Ayatollah Ali Khamenei said in a speech: "It
is the zenith of honor for a man, a young person, boy
or girl, to be prepared to sacrifice his life in order to
serve the interests of his nation and his religion."

How should Western democracies fight against
an enemy whose leaders preach a preference for
death?

The two basic premises of conventional war-
fare have long been that soldiers and civilians prefer
living to dying and can thus be deterred from killing by
the fear of being killed; and that combatants (soldiers)
can easily be distinguished from noncombatants
(women, children, the elderly, the infirm and other or-
dinary citizens). These premises are being challenged
by women like Zahra Maladan. Neither she nor her
son -- if he listens to his mother -- can be deterred
from killing by the fear of being killed. They must be
prevented from succeeding in their ghoulish quest for
martyrdom. Prevention, however, carries a high risk of
error. The woman walking toward the group of soldiers
or civilians might well be an innocent civilian. A mo-
ment's hesitation may cost innocent lives. But a failure
to hesitate may also have a price.

Late last month, a young female bomber was
shot as she approached some shops in central Bagh-
dad. The Iraqi soldier who drew his gun hesitated as
the bomber, hands raised, insisted that she wasn't
armed. The soldier and a shop owner finally opened
fire as she dashed for the stores; she was knocked to
the ground but still managed to detonate the bomb,
killing three and wounding eight. Had the soldier and
other bystanders not called out a warning to others --
and had they not shot her before she could enter the
shops -- the death toll certainly would have been
higher. Had he not hesitated, it might have been
lower.

As more women and children are recruited by
their mothers and their religious leaders to become
suicide bombers, more women and children will be
shot at -- some mistakenly. That too is part of the
grand plan of our enemies. They want us to kill their
civilians, who they also consider martyrs, because
when we accidentally kill a civilian, they win in the
court of public opinion. One Western diplomat called
this the "harsh arithmetic of pain," whereby civilian
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casualties on both sides "play in their favour." Democ-
racies lose, both politically and emotionally, when they
kill civilians, even inadvertently. As Golda Meir once
put it: "We can perhaps someday forgive you for killing
our children, but we cannot forgive you for making us
kill your children."

Civilian casualties also increase when terrorists
operate from within civilian enclaves and hide behind
human shields. This relatively new phenomenon un-
dercuts the second basic premise of conventional war-
fare: Combatants can easily be distinguished from
non-combatants. Has Zahra Maladan become a com-
batant by urging her son to blow himself up? Have the
religious leaders who preach a culture of death lost
their status as non-combatants? What about "civilians"
who willingly allow themselves to be used as human
shields? Or their homes as launching pads for terrorist
rockets?

The traditional sharp distinction between sol-
diers in uniform and civilians in non-military garb has
given way to a continuum. At the more civilian end are
babies and true non-combatants; at the more military
end are the religious leaders who incite mass murder;
in the middle are ordinary citizens who facilitate, fi-
nance or encourage terrorism. There are no hard and
fast lines of demarcation, and mistakes are inevitable -
- as the terrorists well understand.

We need new rules, strategies and tactics to
deal effectively and fairly with these dangerous new
realities. We cannot simply wait until the son of Zahra
Maladan -- and the sons and daughters of hundreds
of others like her -- decide to follow his mother's de-
mand. We must stop them before they export their sick
and dangerous culture of death to our shores.

Mr. Dershowitz teaches law at Harvard and is
the author of "Finding Jefferson" (Wiley, 2007).

The Toronto Star
The way of terror and the response

Mar 07, 2008       Alan Baker

Day after day Canadians are treated –
whether through footage on their TV screens or
through the reports from correspondents in Jerusalem,
Ramallah or Gaza – to what they are told is a "tit-for-
tat" or "cycle of violence." Canadians see the ongo-
ing, daily spectre of missile attacks on the Israeli towns
of Sderot and Ashkelon and suicide bombings carried
out by Hamas or other terror groups from the Gaza
Strip, and the response by Israeli forces to such terror
attacks, directed against the bombers and the terror
infrastructure. Canadians are shown people getting
killed and wounded.

But there is something very wrong and mis-
leading in presenting this situation as a "cycle" with
equal components. The equation, so glibly presented
through the Canadian media to Canadians, between
pure, deliberate terror on the one hand, and the at-
tempts to prevent it on the other, is misguided, mis-

leading and creates in itself an utterly false and unfair
equivalence.

Hamas and the other terror organizations func-
tioning under its control and supervision in the Gaza
Strip are involved in directing the daily rocket firings,
which wilfully and deliberately target Israeli homes,
schools, hospitals, religious seminaries and kindergar-
tens for the singular purpose of terrorizing and killing
as many Israelis as they can.

Death is their only motive. That is the way of
terror. That is what happens when they fire 40 or 50
rockets every day in the hope that all will kill. It is de-
liberate and indiscriminate, and it is directed to terror-
ize a civilian population. It is not merely illegal and im-
moral, but it is a violation of the most basic norms and
principles of international law. As such it is a war crime
of the first dimension, going against all accepted
norms of civilization.

Israel does not wilfully and deliberately target
civilians, schools, homes and hospitals. Israel has no
reason to harm any Palestinian wishing to live peace-
fully. Israel is obliged – through a very basic need for
survival – to defend its citizens against the very terror-
ists who are actively engaged in firing the rockets and
operating the suicide bombers, and only them.

Israel does not indiscriminately target civilian
homes, but targets those who send the suicide bomb-
ers and equip them with their fatal packages. Israel
does not target schools, mosques and hospitals –
even when they are perfidiously used by terrorists as a
shield for firing missiles. But tragically, because Hamas
deliberately places its operatives among the civilian
population, innocent Palestinians are harmed in the
crossfire, and Hamas uses the news agencies and
correspondents to make sure that Canadians are
treated to this very selective point of view.

If there were no daily, deliberate rocket-fire
against Israeli towns and villages; if the industry of im-
porting missiles, weapons and ammunition from Egypt
were to be stopped; if the ongoing and prevalent in-
dustry of terror-planning, rocket-building, ammunition-
manufacturing and jihadist religious incitement and
glorification were to give way to normal industries and
economic growth; if the psyche of hatred and terror
that prevails over the Gaza Strip were to give way to a
psyche of peaceful coexistence, culture and bonvoisi-
nage, then Israel would have neither justification nor
need to respond to terror and to defend its citizens.

There is no cycle of violence. But there is ter-
ror and the response thereto. If there were no Hamas
terror, then there would be no need for an Israeli re-
sponse. If the Palestinians were to seriously take re-
sponsibility over the territory they control and do what
any normal territorial neighbour is expected to do –
prevent the use of its territory for terror and violence
against its neighbour – then Israel would have no
cause to defend itself.

No reasonable people can be expected to suf-
fer constant, daily barrages of missiles and the delib-
erate murder of its civilians without the right to defend
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itself. This is all the more evident after yesterday's
tragic killing in the heart of Jerusalem.

Alan Baker is the Israeli ambassador to Canada.

David E. Rowe and Robert Schulmann, eds. Ò
Einstein on Politics: His Private Thoughts
and Public Stands on Nationalism, Zionism,
War, Peace, and the BombÓ.
Princeton : Princeton University Press, 2007. xxxiv +
524 pp. Illustrations, notes, bibliography, index.
$29.95 (cloth), ISBN 978-0-691-12094-2.

Reviewed for H-Diplo by Antoine Capet, CORPUS
Research Group, UniversitŽ de Rouen

Everything's Relative
It is perhaps in order to start with a justification

for this review of “Einstein on Politics”, a collection of
Albert Einstein's political ideas edited by David E.
Rowe and Robert Schulmann, in H-Diplo (as opposed
to a list for physicists) for the younger generations. In
ten chapters, Rowe and Schulmann include a wide
range of Einstein's public and private thoughts and
writing about nationalism, Zionism, war, peace, and
the bomb, as the subtitle suggests, along with their
own analyses of these documents. Today, Einstein is
primarily remembered as the greatest physicist of the
twentieth century, but when he died in 1955, he was
also what we would now call a "media personality,"
one of world stature on at least two accounts. As a
militant Zionist (though of a critical nature, as we will
see), he took an active part in the great public contro-
versies that surrounded Arab-Jewish relations almost
from the time of the 1917 Balfour Declaration. As an
implicit adept of the Clausewitzian continuum between
diplomacy and war, he made no difference between
his pronouncements against the nuclear arms race
and his advocacy for a world government. Few peo-
ple, least of all the present reviewer, are able to un-
derstand his contribution to fundamental physics. All
his life, he denied that he was "the grandfather of the
Bomb," as popular opinion labelled him, and an ex-
cellent plate in “Einstein's Politics” leaves no doubt
about this perception, with its reproduction of the
cover of the July 1, 1846 issue of “Time” magazine,
showing Einstein's portrait with an atomic mushroom
cloud bearing the inscription "E=mc2" behind him. Ein-
stein's self-exculpation was somewhat disingenuous if
we are to follow the editors' copious accompanying
text, which is of exemplary clarity even if it does not
manage to avoid repetitiveness. Only someone thor-
oughly versed in the complex evolution of nuclear
physics and the links between theoretical and applied
research in the field from the first formulation of his
famous equation on energy in 1905 to the explosion
of the first atomic bomb on July 16, 1945 in
Alamogordo, New Mexico, can decide on his respon-

sibility qua scientist. His main line of defense is that he
did not imagine that the theoretical liberation of en-
ergy implicit in his equation would ever become a prac-
tical proposition, at least in his lifetime.

Yet, the book includes two letters, one to
President Franklin Delano Roosevelt (August 2, 1939)
and one to his aides (March 7, 1940), that leave no
doubt about his responsibility qua citizen. By the late
thirties, he had become convinced by various sources
that it, in fact, had now become a practical proposi-
tion, and that there was every reason to believe that
Nazi Germany was busy developing a bomb based on
nuclear fission. Though Einstein had gradually aban-
doned his initial absolute pacifism--an evolution that
estranged him from many of his former pacifist friends,
as very convincingly documented by the letters repro-
duced in the book--he evidently was caught in an ex-
cruciating dilemma, as he fully realized what the de-
velopment of an atomic bomb meant, both from the
point of view of its destructive power and from that of
the changing nature of war, and therefore interna-
tional relations. For the rest of his life, he pleaded that
in conscience he could not have left Nazi Germany to
develop the terrible weapon first. Hence, he personally
intervened to convince the president of the mortal
peril, as he saw it, if the United States did not join in
what we now call the nuclear race--and made sure it
won it. In a reply to the editor of “Kaizo” dated Sep-
tember 20, 1952, Einstein wrote: "My participation in
the production of the atomic bomb consisted of one
single act: I signed a letter to President Roosevelt, in
which I emphasized the necessity of conducting large-
scale experimentation with regard to the feasibility of
producing an atom bomb" (p. 488).

In this letter, there was no indication of the
conflict between loyalty to a state and loyalty to a
people that he saw as one the perennial difficulties of
being a Jew. He had been one of the first moral
authorities of the world to denounce the rabid anti-
Semitism of the post-1918 German right. Indeed, he
had been one of its main targets as a scientist. It
seems incredible today that some of the best physi-
cists of the Prussian Academy of Sciences wrote
learned treatises in refutation of the "Jewish" theory of
relativity. In their eyes, Einstein's guilt was com-
pounded when British astrophysicists wrote in 1919
that their observations of the bending of light rays in
the proximity of the sun confirmed his theory. The
German right, incidentally, was in good company, as
the Bolsheviks also rejected it ("an attack that reached
a high point in 1952 when I. V. Kuznetsov denounced
Einstein's theory as absurd and beyond repair," as re-
ported by Rowe and Schulmann [p. 457]). Thus, Ein-
stein's theory of relativity--which, of course, very few
people could discuss intelligently--became an issue of
not only internal German politics, but also international
politics. Many French scientists (fortunately not the
great nuclear physicists Paul Langevin or the Curies)
were reluctant to reintegrate a German scientist into
the international scientific community by inviting him to
conferences in France (the more so since he always
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lectured in German), while the British, already queasy
over Versailles, were prompt to make advances to
Einstein which redounded against him in Germany. His
pleas in favor of internationalism in his "On the Contri-
bution of Intellectuals to International Reconciliation"
from 1920 or "On Internationalism" from 1921 made
him even more suspicious to a German right with-
drawing into fierce nationalism in the wake of its initial
exclusion from the League of Nations. Einstein was
very much aware of the German right's explanation of
the defeat of 1918 and the subsequent peace settle-
ment in terms of an international Jewish plot to destroy
the German nation. The great British historian Eric
Hobsbawm (born Hobsbaum of a British Jewish father
and an Austrian Jewish mother) describes himself in
his autobiography “Interesting Times: A Twentieth-
Century Life” (2002) as a "non-Jewish Jew," implying
that you do not have to be a believer to be a Jew.
Einstein could have said the same of himself, since he
had no faith, except in science, which led to "the cos-
mic religious experience," as he wrote about it in "Re-
ligion and Science" in 1930 (p. 231). He personally
mocked what he perceived as defeatism in the face of
anti-Semitism, in other words, the assimilationist efforts
of his German "kinsmen," "brothers," or "brethren," as
he repeatedly called other Jews in his writings. In "As-
similation and Anti-Semitism" from 1920, for example,
he derided those who called themselves "German citi-
zens of the Mosaic faith." Why do they not accept
their "Jewish nationality," he asked (p. 143).

Here we come, of course, to a burning issue:
the accusation of divided loyalty, or rather divided “na-
tional” loyalty, an accusation that still has a profound
resonance today in many parts of the world. The ac-
cusation was not new: it was common at the time of
the European Reformation. In itself, the expression
“Roman” Catholic, as used by the new Protestants,
implied allegiance to a foreign potentate. In late nine-
teenth-century France, the same devout Catholics
were regarded with suspicion by the new republic, with
the implication that they were “ultramontains”--literally,
that they took their orders from beyond the mountains
(i.e., beyond the Alps, in Rome). But, of course, it is
the Jews who remained the principal subjects of this
suspicion, discrimination, and persecution in early
twentieth-century Europe, with various degrees. How-
ever, Einstein insisted that he never saw any anti-
Semitism in Geneva (though that probably does not
exonerate small-town Switzerland). For Einstein, as-
similation was not only impossible but also undesir-
able. In the great internationalist brotherhood of man-
kind that was his lifelong ideal (and therefore already
so in Weimar Germany), what is the point in calling
yourself German (or whatever nationality)? What de-
fined a common identity is a basic community of race
and tradition, not the state in which you happen to
have been born. Einstein used words and concepts
that would be in breach of the law in many European
countries today. In "Assimilation and Anti-Semitism,"
he writes that "Facial features already mark the Jewish
child as alien," and he seemed to close the door to a

perfect understanding between Jews and non-Jews:
"a Jew and a non-Jew will not understand each other
as easily and completely as two Jews," he wrote (p.
143). His ideal world was one in which every commu-
nity was proud of its ancestry and traditions while
showing equal respect to those of others, thus making
power politics obsolete and leading to perpetual
peace. Militant religions (including the Jewish one),
proselytizing ideologies (like Bolshevism), and con-
quering nationalism had no place in this scheme of
things.

Now, at the same time, Einstein was a con-
vinced Zionist, and the book is full of his pronounce-
ments on the subject. Rowe and Schulmann have no
easy task trying to reconcile Einstein's militant interna-
tionalism with his equally militant Zionism. H-Diplo sub-
scribers will remember the controversy over the United
Nations Resolution 3379 of 1975 ("The General As-
sembly ... Determines that Zionism is a form of racism
and racial discrimination"), which was widely supported
by Western left-wing intellectuals. The gist of the edi-
tors' argument is that Einstein was part of the minority
of Zionists who refused the idea of a Jewish state--all
they wanted was free access to Palestine for all Jews
who wanted to settle in the land of their ancestors, in
perfectly peaceful coexistence with the Arabs already
there. In his writings, Einstein was increasingly irritated
by the British policy of "Divide et Impera" (divide and
rule, p. 353) and after 1941-42 by the British refusal to
let the Jews of Europe escape certain death in the
hands of Nazi conquerors. As he argued before the
Anglo-American Committee of Inquiry on January 11,
1946, "the difficulties between the Jews and the Ar-
abs are artificially created, and are created by the
English" (p. 340). His hopes of peaceful coexistence
with the Arabs were dashed after 1946-47, but then,
to the dismay of his old Zionist friends, he continued
to believe that Jewish rule in Palestine did not make
sense. In a letter from 1947 to Hans Muesham, for in-
stance, he wrote: "If we had power it might be worse
still. We imitate the stupid nationalism and racial non-
sense of the “goyim” even after having gone through
a school of suffering without equal" (p. 346). As
probably the most famous living Jew on earth, he was
offered the largely honorific presidency of the new
state of Israel on the death of its first president, Chaim
Weizmann, in 1952, but he politely declined the
honor, largely for fear of having to publicly disagree
with the hawkish leaders who he saw as the rising
force in Israeli politics. His acceptance would, of
course, have been in total contradiction with his well-
publicized reservations about a Jewish state in Pales-
tine. Rowe and Schulmann indicate that David Ben-
Gurion, the prime minister, was greatly relieved: "If he
accepts, we are in for trouble," he is reported to have
said privately (p. 355).

In fact, it was Einstein who then was in trou-
ble--with the American right. This was not the first time
he was in trouble with the American right; the Woman
Patriot Corporation had tried to prevent his third stay
at the California Institute of Technology of Pasadena
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in 1932 on the grounds that he had a pernicious in-
fluence as an anarcho-Communist agent of world
revolution. His only aim in the United States was to
shatter church and state, they argued. Things were far
more serious, of course, during the Cold War hysteria
sustained by the House Committee on Un-American
Activities, Senator Joseph McCarthy, and the FBI un-
der J. Edgar Hoover, "whose staffers managed to
compile over 1,500 pages of documents relating to his
political activities over a twenty-year period" (p. 56).
Though only a recent citizen of the United States (he
took the oath in 1940), he voiced his concern on the
difference between the theory and practice of Ameri-
can democracy in "On Political Freedom in the U.S.A."
in 1945, not so much on the anti-Semitism that he
also detected in American society as on "the still pre-
sent dark shadow of racial prejudices, particularly to-
ward Negroes" (p. 473). Public pronouncements like "I
must frankly confess that the foreign policy of the
United States since the termination of hostilities has
reminded me, sometimes irresistibly, of the attitude of
Germany under Kaiser Wilhelm II" in "The Military Men-
tality" from 1947 did not endear him to the cold warri-
ors who seemed to him to be gradually gaining control
of all the levers of the government (p. 478). As he
wrote in a letter to Bertrand Russell dated February
16, 1955, a few weeks before he died, "this country
has been ravaged by a political plague that has by no
means spared scientists" (p. 501). Little did he know
that that plague had only narrowly spared him: "By
1952 the FBI was working hand in hand with the Im-
migration and Naturalization Service, which was con-
sidering possible denaturalization and deportation
proceedings against Einstein under the provisions of
the 1940 Aliens Registration Act," the editors tell us
(p. 59).

Just as the United States could be perceived
as embodying all the contradictions of a democratic
state, Einstein embodied all the contradictions of the
moderate left-wing intellectual. He was a Zionist who
refused a state that dominated the Arabs of Palestine
(which baffled many Jews); a "citizen of the world" who
also claimed to be a Zionist (which baffled many Ar-
abs); an internationalist who never pardoned the
Germans for their Nazi past and never set foot in
Germany again after the war (unlike, say, Yehudi
Menuhin, an advocate of reconciliation, who exoner-
ated a man like Wilhelm Furtwaengler); a pacifist who
dismissed conscientious objection in the face of Hit-
lerism (but led again the world peace movement
against nuclear weapons after the war); a scientist
who had objectively dirtied his hands exploring the na-
ture of atomic energy but who strenuously refused to
accept any responsibility for opening Pandora's box,
however unwittingly; and a man with a profound dislike
of the Soviet system but wary of the American anti-
Communist zealots. Ironically, the apocryphal phrase
"everything's relative," which seems so apt as a de-
scription of his own life action, was used both by latter-
day agnostics of the left who admired him and oppo-
nents from the right who denounced the dangerous

laxity and permissiveness that he thereby seemed to
condone. Einstein was an important man, and Rowe
and Schulmann edited an important book about him.

Copyright 2008 by H-Net, all rights reserved.
H-Net permits the redistribution and reprinting of this
work for non-profit, educational purposes, with full and
accurate attribution to the author, web location, date
of publication, originating list, and H-Net: Humanities &
Social Sciences Online. For any other proposed use,
contact the Reviews editorial staff at hbooks@mail.h-
net.msu.edu
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The Gulf Forum 2008
Gulf Security: Views and Options
January 8-9, 2008
Riyadh, Kingdom of Saudi Arabia
A US-Iranian Rapprochement

Amin Saikal
If one goes by some of the belligerent state-

ments of Iranian, American and Israeli leaders, one
could expect a possible attack on Iran soon. However,
a careful assessment of the situation on the ground
and the policy attitudes of the antagonists can paint a
different picture. In fact, the strategic climate is per-
haps now more conducive for a possible US-Iranian
rapprochement than any other time since the change
of regime in Iran 29 years ago. There are a number of
factors that seem encouraging in this respect.

First of all, Washington and Tehran have never
been as vulnerable to one another and at the same
time in need of each other. The US needs Iranian
help to bail it out of its bloody predicament in Iraq and
assist it with stabilising Lebanon and Afghanistan, es-
pecially in the wake of the explosive situation in Paki-
stan, while Iran needs the US to boost its international
standing, improve its economic situation and forestall
any possible Israeli attack.

Despite lambasting the Iranian regime as an
'evil' force, the Bush Administration can no longer ig-
nore the fact that the predominantly Shi'ite Islamic Iran
is now more of a critical player in the region than
Washington dares publicly admit. This is partly due to
American policy actions, which have resulted in the
empowerment of the Iraqi Shi'ite majority, with many
influential elements of which Iran has historically had
strong sectarian ties, and partly because of the Ira-
nian regime's strategic relationship with Syria, and or-
ganic links to the Lebanese Hezbullah as well as cer-
tain segments of Afghanistan's 15-20 percent Shiite
population.

In addition, Iran has achieved a military and op-
erational capability that positions it to affect the flow of
oil from the Persian Gulf to the outside world, and tar-
get American and Israeli interests within a 2,000 km
radius with its medium to long-range missiles. The US
has the hard power to devastate Iran, and Iran is cer-
tainly not in a position to match the US firepower in
anyway. However, Tehran can always rely on a com-
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bination of its soft and hard power – that is military
and non-military means – to respond to the US across
the region with more effectiveness than Washington
may be able to calculate at this stage.

The second factor relates to the conclusion by
the US National Intelligence Estimate that Iran halted
its nuclear program in 2003, bringing the chickens
home to roost for the Bush Administration. This does
not necessarily mean that Iran has no secret military
nuclear program, but it clearly robs the Bush Admini-
stration and some of its allies of any public legitimacy
to gather international support for any military action
against Iran. This comes at a time when Russia is re-
covering its standing as a major player in world politics
and its relations with the US are on decline. Yet Russo-
Iranian ties are strengthening, with Moscow firming up its
opposition to any attack on Iran. All this has boosted Te-
hran's confidence to an unprecedented degree.

The third factor is that despite the concern on
the part of the members of the Gulf Cooperation
Council (GCC) and many other Arab states about
Iran's nuclear program and activities in Iraq and Leba-
non, relations between Iran and the Arab world have
found a more realistic footing. It is now clear to most
Arab states that Iran's growing regional influence is
not due to anything that Iran has done big or out of
ordinary, but rather because of the US policy failures,
in Iraq or Afghanistan or Lebanon or Palestine. While
the anti-US anger continues to remain high among the
Arab and Turkish peoples, the Iranian stand vis-à-vis
the US and Israel has resonated well with most of the
public in the region.

All this makes it sensible from an Iranian per-
spective to think that the time may have come for Te-
hran to cut a deal with the US. It is partly in pursuit of
such a development that Tehran has increasingly
found it opportune especially since early 2007 to ac-
company its rather tough stand against the US on
many regional and international issues with an un-
precedented degree of direct and indirect contacts
with Washington and flexibility in its policy approach to
Iraq and Afghanistan. This has been reflected not
only in the two meetings that its ambassador has held
with his American counterpart in Iraq since last May,
but also in the increasingly constructive role that Te-
hran has sought to play in Afghanistan and in the way
that has moderated its involvement in Iraq, where
some powerful Shi'ite groups with links to Iran have
observed a truce over the past six months. Of course,
there are several reasons for the decline in the level of
violence in Iraq, but one of them is the truce by the
Shi'ite militias, signalling a change in Tehran's policy
attitude. All this would not have materialised if it did
not have the approval of Iran's most powerful supreme
religious and political leader, Ayatullah Ali Khamenei,
who hold the key when it comes to Iran's policy ap-
proach to the US and Israel.

Most important of all, it is now Khamenei who
has openly come out for the first time to say that 'we
have never said that [relations with the US] should be
suspended' and that he is in favour of restoring ties at

the right time if they were in Iran's interests. Indeed,
President Ahmedinejad and its two predecessors, Mo-
hammad Khatami and Hashemi Rafsanjani had ech-
oed such a sentiment before, but Khamenei was con-
sidered to be the stumbling block. With Khamenei now
on board on this issue, a consensus seems to be
building up in Tehran towards a rapprochement.

There also seems to be an awakening in
Washington towards such a possibility. The first con-
crete sign of it came when in mid-2006 the Secretary
of State Condoleezza Rice said Washington was open
to better relations with Tehran if it stopped enriching
uranium. Of course, Iran has not halted its uranium
enrichment and President Bush still insists that Iran is
a serious threat and military action is an option. Yet at
the same time Washington has had to recognise its
regional vulnerabilities to the Iranians and to take into
account its own intelligence's assessment of the Ira-
nian nuclear program and the changing international
climate, in which Russia and China have achieved a
status that the Bush Administration cannot dismiss
easily. Now the major conniving factor at work in
Washington is the Israeli lobby, which is totally op-
posed to any US-Iranian rapprochement, fearing such
a development could weaken Israel's importance to
the US and! dent its regional strategic edge.

A US-Iranian rapprochement could enormously
benefit Iran, as it could enable it to improve its sag-
ging economy, which is badly in need of foreign in-
vestment and technology. It can also leave it where it
is in terms of its self-assured and self-content regional
position courtesy of the fault lines in American policy
behaviour. On the other hand, it could equally open the
way for the US to regain some of its lost strategic foothold in
the region and move towards a position whereby it could
have a moderating influence in Iranian politics. While the Ira-
nian regime has harboured much hostility towards the US,
the same cannot be said about the Iranian people, a good
number of whom reportedly yearn for many things that are
American. It could also help the US to boost its credibil-
ity in the eyes of many in the region and beyond.

Some regional Arab governments may find this
disconcerting in relation to their own interests, but they
need not be too much concerned: US-Iranian relations
are most unlikely to return to what they were under the
Shah, who had been appointed as the gendarme of
the region under the 'Nixon Doctrine'. The Arab states
of the Gulf are now too important for the US to make
them sacrificial lambs. They are correspondingly too
valuable economically and challenging strategically for
Iran to do anything that could possibly disable it from
maintaining good relations with them. As long as a
strategic balance is maintained between the Arab and
Iranian sides of the Gulf, the chances of Iran flaunting
its weight for any expansionist purposes appear very
remote for the foreseeable future. In this case, a US-
Iranian rapprochement, if it materialises, can help
bring a substantial degree of stability and security that
the Gulf region has needed very badly.

Prof. Amin Saikal is director of the Centre for Arab
and Islamic Studies (the Middle East and Central Asia)
at the Australian National University.
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The Passover Calendar for Moncton-Dieppe-Riverview 5768
Date Time

Thursday, April 17
Nissan 12 Fast of the Firstborn

Shacharit followed by a Siyum & Breakfast...........at 7:30am
Formal search for Chametz ....................after 8:46pm

Friday, April 18
Nissan 13 Shacharit

Sell & Burn Chametz .............................before 12:07pm
Light Shabbat Candles *(Say blessing 1)...................at 7:51pm
Mincha & Kabbalat Shabbat ...........................at 7:00pm

Saturday, April 19
Nissan 14 Shacharit ..............................................................at 9:00am

Stop Eating Chametz ..............................before 10:57am
Nullify Chametz............................................before 12:07pm
Mincha & Maariv ...............................….............at 7:45pm
Light the Yom Tov Candles **(say blessings 2 & 4)
& Start the Seder ..........................….............after 9:04pm

Sunday, April 20
1st day of Passover Shacharit ...................................................at 9:00am
Nissan 15 Mincha & Maariv ................................................at 7:45pm

Begin counting the Omer,
Light Yom Tov Candles **(say blessings 2 & 4)
& Start the Seder ...........................................after 9:06pm

Monday, April 21
2nd day of Passover Shacharit ....................................................at 9:00am
Nissan 16 Mincha .........................….....................................at 7:45pm

Yom Tov Ends........................................................at 9:07pm
Friday, April 25
4th intermediary -
day of Passover Light Shabbat & Yom Tov Candles *(Say blessing 3)...at 8:00pm
Nissan 20 Mincha & Maariv ................................................at 7:00pm
Saturday, April 26
7th day of Passover Shacharit ...................................................at 9:00am
Nissan 21 Mincha & Maariv ................................................at 7:00pm

Light Yom Tov Candles **(Say blessing 2)…….........after 9:15pm
Sunday, April 27
8th day of Passover Shacharit  (including Yiskor  prayers)…………at 9:00am
Nissan 22 Mincha ....................…..........................................at 8:15pm

Pesach Ends.............…..........................................at 9:16pm
Please wait 30 minutes before eating Chametz to allow time for FW to buy it back.

Blessings

1) BA-RUCH A-TAH ADO-NAI E-LO-HE-NU ME-LECH HA-OLAM ASHER KID-E-SHA-NU BE-MITZ-VO-TAV VETZI-VA-NU LE-HAD-LIK NER SHEL SHA-
BBAT KO-DESH.
Blessed are You, Lord our G-d, King of the universe, who has sanctified us with His commandments, and commanded us to kindle the light of the holy Shabbat
2) BA-RUCH A-TAH ADO-NAI E-LO-HE-NU ME-LECH HA-OLAM ASHER KID-E-SHA-NU BE-MITZ-VO-TAV VETZI-VA-NU LE-HAD-LIK NER SHEL YOM
TOV.
Blessed are You, Lord our G-d, King of the universe, who has sanctified us with His commandments, and commanded us to kindle the Yom Tov light.
3) BA-RUCH A-TAH ADO-NAI E-LO-HE-NU ME-LECH HA-OLAM ASHER KID-E-SHA-NU BE-MITZ-VO-TAV VETZI-VA-NU LE-HAD-LIK NER SHEL SHA-
BBAT VE-SHEL YOM TOV.
Blessed are You, Lord our G-d, King of the universe, who has sanctified us with His commandments, and commanded us to kindle the Shabbat and Yom Tov light.
4) BA-RUCH A-TAH ADO-NAI E-LO-HE-NU ME-LECH HA-OLAM SHE-HECHE-YA-NU VE-KI-YE-MA-NU VE-HIGI-A-NU LIZ-MAN HA-ZEH.
Blessed are You, Lord our G-d, King of the universe, who has granted us life, sustained us, and enabled us to reach this occasion.
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Time table for religious services, April, May, June.

"  Every Monday, Wednesday  and Friday  at 7:00 p.m . and every Shabbat morning at 9:00 a.m.
"  Time for Havdallah : add 65 min. to the candle lighting  time that is written for this particular Shabbat in your

Royal Bank calendar
Yahrzeit for April-May-June-July Keep and post for future reference

Max Eli Rinzler Nissan 14 Apr 19 Harry Attis Iyar  11 May16 Lilian Ruch Pass  Sivan 9 Jun 12
Evelyn Block 15 20 Rose Medjuck 11 16 Barrie Cohen 9 12
Abie Block 17 22 Rebecca Kanner 15 20 Kalman Glustein 12 15
Hyman Jochelman 18 23 Elizabeth Gorber 17 22 Esau (Z.) Miasnick 13 16
Channa Sheina Pfeffer 19 24 Harry Hans 17 22 Sam Sherman 14 17
Hyman Brumer 20 25 Sarah Hannah Kanner 19 24 Frank Takiff 14 17
Bessie Greenblatt (Berelovitch) 21 26 Reuben Rubin 23 28 Mendel Greenblatt 15 18
Bill Davidson 25 30 Walter Berelovitch 26 31 Clarisse Boghen 18 21
Gerald Birnbaum 25 30 Sonia Slovsky 26 31 Yacov Shinder 19 22
Louis Berelovitch 26 May 1 Bernice Davidson 27 Jun 1 Harold Berelovitch 20 23
Maurice Block 27 2 Shmuel Leib Sav-

age
27 1 Jacob Lampert 21 24

Goldie Braunstein Slovsky 27 2 Albert Joseph Baig 27 1 Max Kirsh 21 24
Eli Ruch Iyar 1 6 Joseph Cohen 28 2 Myron (Mickey) Attis 26 29
Louis Attis 3 8 Isaac Druckman 29 3 Annie Ada Smith 28 July 1
Sarah Rubin 4 9 Alexandre Sternbach 29 3 Michael Friede 29 2
Rifka Lipton 4 9 Annie Maizen Sivan 1 4 Rachel Parelman Tamuz 2 5
Sarah Attis 5 10 Freda Selick 1 4 Louis Ruch 2 5
Lillian Freeman Kay 11 16 Sarah David 5 8 Minnie Savage 3 6

Lily Leah Attis 8 11 Dorothy Abramson 7 10
Mayme Jacobson 7 10

Yahrzeit for July-August-September

Chaim Rubin Tamuz 10 July 13 Moses Aaron Greenblatt 5 Aug 6 Pauline Greenblatt 26 Aug 27
Ezra Rose 11 14 Louise Cohen 5 6 Allen Bernick 27 28
G.Y.right. souls of Durbyan 14 17 Joseph Attis (vet.WWII) 6 7 Morris Gorber 28 29

Harry Ross 14 17 Leonard Gorber 7 8 Hyman Mark 29 30

Benjamin Kanner 16 19 Archie Menaker 8 9 Michael Baig Elul  1 Sept 1

Hazel Rose Gorber 16 19 Jezdimir Tossic 11 12 Sarah Gorber 4 4

Vera Block 17 20 Harry Kirsh 12 13 Nathan Fine 6 6

Jacob Selick 20 23 Dorothy Mark 15 16 Morris Carnat 9 9

Mary Lackman 21 24 Jacob Coleman 16 17 Jacob Kirsh 12 12

Aleck Maizen 27 30 Dora Miasnick 16 17 Mary Ruch 12 12

Abe Levine 27 30 Elizabeth Rubin 17 18 Gordon Fischel 13 13

Annie Selick 28 31 Ben Attis 17 18 Jack Brodie 13 13

Ivan Levine Av 1 Aug 2 R. Stanley Greenberg 19 20 Wilfred Gorber 14 14

Dorothy Levine 1 16 Saul Rubin 20 21 Women & Ch. of Durbyan 19 19

R. Menachem Kutziner 2 17 Molly Birnbaum 21 22 Claire Weil 19 19

Sam Gorber 2 17 Ethel Kirsh 22 23 Dora Klimitz 20 20

Isaac Boruch Rubin 24 25 Esther Fine 20 20

Channa Rubin 25 26 Steven Jacobson 20 20

Please, call 854-9053, if you find that someone in your family is missing from the list.
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Delegation of Power of Attorney for Sale of Chametz:

Pesach 5768 (2008)

I, the undersigned, fully empower and permit Dr. Francis Weil, to act in my place and stead, and on
my behalf to sell all Chametz possessed by me, knowingly or unknowingly as defined by the Torah and
Rabbinical Law (e.g. Chametz, possible Chametz, and all kinds of Chametz mixtures, including Chametz
that tends to harden and adhere to inside surfaces of pans, pots, or cooking utensils, the utensils
themselves, and all kinds of live animals and pets that have been eating Chametz and mixtures
thereof).

Dr. Francis Weil is also empowered to lease all places wherein the Chametz owned by me may be
found, particularly in the premises located at:

_____________________________, and :____________________________, and elsewhere.

Dr. Francis Weil has full right to appoint any agent or substitute in his stead and said substitute shall
have full right to sell and lease as provided herein.

Dr. Francis Weil also has the full power and right to act as he deems fit and proper in accordance
with all the details of the Bill of Sale used in the transaction to sell all my Chametz, Chametz mixtures,
etc., as provided herein.

This power is in conformity will all Torah and Rabbinical laws and also in accordance with the laws
of the province of New Brunswick and of Canada.

To this, I hereby affix my signature on this ______ day of Nissan in the year 5768, corresponding to
the _________ day of April 2008.

Name: ______________________ Address/es: ____________________, Postal code: ________.

Signature : ________________________________.

Please, bring before April 17  or MAIL this form to : F. Weil , 1137 amirault, Dieppe, NB, E1A 1E1

(It can also be brought to the minyan Monday or Wednesday, 7:00 p.m.)


